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A buletvotingfor theChristiarcontendecompeting
againsta Muslimcandidatemight seempredictable
enough.But that, combinedwith the summerQs-
creasinglfeatedprotestsagainsthe US supportof
IsraelQmilitaryaggressioloward$alestinanademy
imagdikelyto haveshadesf meaninghatwentwell
beyondhatof a simplespectatonWouldtheyrecog
nizethat| wasvotingfor Dirly becausde wasthe
hometowiero,not justbecausef aperceivea@ute
maticaffinityfor the ChristianandOWestern-facingO
characteristichat are oftenattributedto the ethnic
Minahasand?tried to sinkinto mychairin front of
themoviescreersetupin themayor@dficeatManado
city center alittle relievedhatwewereat a rally for
the crowningof the 2006 winnerof /ndonesian Idol,
and not at a rally for a political candidate.

The/ndonesian Idol competitionhatsummewasa
beautifulexpressiomf the complexnexusof issues
thatexistin the Minahasaregionof North Sulawesi
regardingeligion, ethnicity,nationalisnrandthe in-
fluenceofauniquecoloniahistory Thesummer@s/
competitionhad culminatedn a deadlockbetween
Dirly, the localManaddoy raisedon gospeltunes,
andlhsan,a Muslimfrom Medanvhofavoreacheeky
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performancesf traditionalreligioustunesfrom his
regionin NorthSumatraBothsufficientlyguteto hold
theattentiorof younggirlsacrosshenationandwith
enoughvocaltalentto handleeverythingrom rock
songso Bollywood-esqumalladsthe final competi
tion morphednto somethinghat wasnQust about
whosedancemovesverebetter. Therewerebigger
issuegatstakeloyaltiego religionandregionandthe
placeof minorityreligiousor ethnicconstituentsis-"-
vistheMuslimmajority Andthesewverebeingbeamed
out acrosghe countryfromwhathadbecomein es
sence, a national stage.

Backin Manadahingsseemedhuchsimpleronthe
surfacel wascertainasweremyneighborén therow
behindme thateveryona thecrowdnownumbering
overthreeor four hundredthat wasgatheredat the
mayor(sficeto watchthe /do/ competitiowouldbe
votingfor Dirly, whethetheywereChristianor Mus
lim. During a commerciabreak,MayorJimmiRogi
madean announcementhe mayorQsfficewouldbe
handingout Simpar cell phonecardsto everyonén
theaudiencesotheycouldbe sureandhaveenough
minuteson their handphonego callin avote.Every
singlevotewasmportantweall understoodsincewe
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mighthavebeenthe onlyonesvotingfor Dirly, pitted
againstheweighbfacountryfull of peoplevhomight
be moreinclinedto Ovotdluslim,@venif theywere
from neighboringegionson the Easterrsideof the
archipelagoCertainlyour numbersverepuny com

paredo thevotingpowerof Javalone andDirly was
anunderdoglespitehisgoodlooksandthefaithlocal
womerhadin hissuperiottrainingsingingin front of

the pulpit with GMIM (EvangelicaChurchof Mina

hasayouthchoirs.Onething wascertain:this wasa
timewhenloyaltyto aregionakthnicidentityshould
trump loyaltyto religiousaffiliationsasMayorRogi
remindedthe audiencawith the self-proclaimed:-

gionalslogarYorang Samua BasudaraQashe stood
on the stage waving a handfislaf. cards.

Torang Samua Basudara. We are all brothers. The
wordsweresplashedcrosshewornbannershatfes
toonedstreetsn the city centerandframedhe ubig
uitousansweto anyquestionsaboutreligiousrela
tionsor the relativepeaceof Manada@omparedvith
othercitiesin SulawesguchasPosdo thesouth that
wereinfamousfor incidentsof Oreligiousfiblence.
Whathadbegurasaninterpretatiorof Christiande-
ologyintroducedyy Dutchmissionariem their pro-
jectto uniteeightdisparateegionatribesinto a co-
herentandgovernablevholewastransformeéhto an
importantaspectof local ethnic charactethat sue
ceededn joining togetherthe differentpeoplesof
NorthSulawesiPeoplearelycitedthepredominance
of Christiangn numbeiandpoliticalpowerasthekey
to avoidingthe violentinstabilityof other regions
wherehereis aneverdivisionof ChristiangndMus
lims.Minahasansliedinsteasghnthemantranfethnic
solidarityand a joint commitmento protectingthe
Minahasahomelandin orderto explainthe relative
peacef theregion.Thiswassomethinghatwagust
assalientfor the localMuslimd spokewith aslocal
ChristiansFamiliesrombothreligioushackgrounds,
aswell aslocal officials,werequickto mentionthe
work of BKSAUA (Bekerja Sama Antara Umat
Agama, the Associatiofor CooperatioftetweeriRe
ligiousCommunitiesgnorganizatioformedn 1969
to fosterinter-religiousdialogueand cooperatiorof
Oalbfthereligionsallowedythegovernment)@ean
ingthefivereligioudraditionscodifiedn thenational
ideologyof Pancasildslam CatholicismChristianity,
HinduismandBuddhismThemostvisiblemanifesta
tion of their workwasthe installatiorof localchurch

leadersoutside areamosquesduring holidaysand
otherreligiouseventsMuslimeldersperformedhe
samefunctionduring ChristiancelebrationsPeople
claimedhatthis deterrecanytypeof mobviolenceor
retaliatonactslike thosethatoccurredn otherparts
of Sulawesdir Ambon sincetheseocalleadersvere
anembodimeraf the unitedethnicfrontthatwases
sentialandspecial to the region. Their effortsonly
reinforcedhe feelingghat ensuredvlanadandthe
surroundingreasverenot plaguedy inter-religious
confrontations.

Manad@eemetb embodyerfectiorattheinstitu
tionallevewhent cameo religiousharmonyOfficial
meetingbegarwith the predictablé/uslimgreeting
Salam butthenveerednto odditywiththeadditionof
Shalom, areferenceo relationdocalChristiandeel
withtheholylandof Israel.Thelong-windethtrodue
tionsandopeningspeechefundat anyacara resmi
(officiakceremonyyereclosedvithMuslimandChris
tianprayersandnooneseemetb findthisin theleast
bit incongruousAt thesummer®athdaycelebration
for Manadaity, the wivesof localofficialsstoodre-
splendenin theirmatchingellowandwhitefebayast
withthe coconutreeregionatrestthe onlymarkers
of religious identity being the occasionalcolor-
coordinategibab.> During a tour of a localprimary
schooltheprincipakextolledhevirtuesoftheschoolOs
religiousducatioprogranandnhowit wentabovend
beyondvhatwagequiredbythelndonesiarstatecur-
ricula.Thiscurriculumwasmeanto promoteeligious
harmonyand educatiorin cross-religioukistory.A
fewafternoonaweek studentsveresentoutinto the
communityo attendreligiousseminarto learnabout
religiougraditionsandceremoniegifferenthantheir
own.But it wasnQ@intil the endof the afternoorthat
someon¢houghto askwherehechildrenwveregiven
instructiorin religionsotherthantheirown.lt became
clearthatthechildrenwerenot exposedb alternative
religiousceremonieat all. The principalwasdismis
sive of our suspicionsaboutthe reality of cross-
religiouseducationbeingthattheywerenevergiven
the opportunityto visit the other religionOplaceof
worshipHowwouldthemystergurroundingvhathe
studentsitting nextto themdid on thoseafternoons
outsidethe classroonbe dispelledf theyhadnever
witnessed? Whatwouldhapperif therewasamixed-
religion family?The absurdityof this questionwas
communicatethy the principleOgisedeyebrows.
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Althoughthe choiceof religioustraditionwasa stu
dentOtheprincipabssuredsthatonceit waschosen
therewaso questiorof conversioor everreconsie
eration.Thismadereligiousidentityseemjustasim-
mutable as a regional one.

Principle®f balancéetweerslamandChristianity
werenotonlythedomairofinstitutionapracticeshut
werepartof the everydapraxisthatconstitutedocal
life andlocalaspirationsWhenl pressed friendto
elaboratenherhedgeddmissiothattherewassome
metaphysicédrceafootin theregionthatmaintained
its peacefutlemeanoisheexplainedhatthe sincere
andsustaine@rayersflocalresidentsverehesecret
currencyhathadboughiNorthSulawesiear®f calm
andprosperityl wascaughoff-guardyherindignant
Oofcourse!@vhenl askedf Muslimprayersontrib
uted to this force-fieldgeneratedy the faithful. |
thoughtabouta numberof Saturdayisitsmadeto
Bukir Kasih, OTheHill of Love,GvhereMuslimand
Christiarfamilieggatheredo picnicin the shadovef
giant statuesof LumimuOuind Toar, the mythical
progenitorsof the Minahasapeople,andthen run
breathlesap the mountainside Minahasasrsion
of Zaman Mini® completewith a miniatureCatholic
church, miniaturemosque and miniatureBuddhist
temple Andabouthowthedawrhouroutsidemywin
dowwasheraldetytheMuslincallto prayercolliding
with (friendly?)competitionfrom a nearbychurch
broadcastinthe namef their faithful congregants
overaloudspeakePerhaps$ shouldn®avebeenso
surprisedthat Muslim and Christian prayerswere
joinedin people@sindgustasthe soundof worship
mingled on the streets.

But the ideologyof ethnicsolidaritydidnOentirely
obliteratethe tensionf religiousrelationsandthe
verydifferenttrajectorieof IslamicversuChristian
globalpoliticssometimefrcedthethemeofregional
brotherhoodo takeon stranggermutationgspec
pletriedto reconcileaspectsf globaleligiousnarra
tiveswiththelocal Duringalatenightconversatiom,
retired Christianteacherbeganto conspiratorially
whispetheoriesaboutthe recentaturaldisastersn
the Westernsideof the archipelagdnsinuatinghat
until Muslimson that sideof the countryrecognized
Jesu<£hristastheirsaviortheirluck woulchevemet
betterl remindedhimthatanhourearliehehadgiven
alongandimpassionespeecltaboutthe unity of all
peoplein the eyesof God, andthereforehis theory

couldnGpossiblybe true. Howevethat didnOteter
him.OButahChesaid leaningcloseOthen wastalk
ingaboutpeopleherein Minahasa/ouseetheMus
limsherearedifferent TheyOréke us.CPeopleften
saidthingsthat situatedhemin referenceo global
religiousnarrativeshat seemeaontradictoryin my
opinion, to the principlesof ethnicbrotherhoodn
Minahasa.

For examplepne of the narrativesnostdiscordant
withideaf ethnicbrotherhooavagelatedo theway
Minahasa@hristiansmaginedheir placein aglobal
storyof Christianity.This narrativecenteren the
relationshifocalChristiangeeltheysharawithlsrael,
Like it doesfor manyotherChristiansvorldwidethe
holylandof Israerepresentatouchstonef Christian
faith,andlocalChristian®ftenreferredo Manadas
Israel kedua, or the Osecondsrael,Gnstantiating
North Sulawesascentralljjocatedn a globalChris
tiantradition.Theaffirmatiorof myAmericarndentity
to someonen the streetof Manadoftenreceived
rousingreplyof OGdsrael!Gecaustcalinterpreta
tionssawGeorg®ushandAmericanasprotector®f
Israel,andChristianityjn the field of globalpolitics.
HowsuchChristian(andtacitlyanti-Islamidmaginar
iesfit withideologie®fethnichrotherhoodvassome
timeddifficultto for meto conceiveAttimest seemed
like the insistencen Manadasthe OsecontsraelO
wasneverstretchedo its Ological©onclusionpne
whereit madea statemengtboutthe Christiansin
Manadaersugheir MuslimneighborsHoweveritOs
likely thatl misapprehenddwwlinkagedo global
religiousnarrativesnighthavdlittle in commorwith
localreligiousrelationsn the mindsof Minahasans.
Thiswasevideneverin thewaysn whichocalfollow
ersof Islamalsdfocuse@napositiverelationshipvith
the Westandspecificallyhe United Statesasserting
thosecharacteristidhatlinkedethnicMinahasaris a
commorbond, includingtheir Oforwardér OWest
ernOfacingpersonalitiesiegardlessf the factthat
theywereoftenopposedo AmericaGsipportof Is-
raeliaggressiongainsPalestineVhenl askecpec
pleto explicitlyaddresthedifferencebetweerChris
tiansandMuslimsn Minahasaheyoftencountered
with responsethat /nked the religioustraditionsb
monotheisnand sharedreligioustexts: Mosesand
Abraham.Theseencounterscontextualizeegxperi
ences hadconductindieldworkin Indonesiafhris
tianchurche# the UnitedStatesywherethe congre
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gations workedwithwerepredominantliromNorth
SulawesiPeoplehadoftenquietlyinformedme that
therewereanumbeiof Minahasaluslimsvhoregu
larly attendeathurchactivitiesWhenl askedneof
the pastorgo explaintheir presenceshehadreplied
simply:OTheyeellike theyarea partof us. Andwe
welcomeéhem.@PerhapsheideathatpeopleQsien
tationto globalpolitical/religiousarrativesecessar
ily dictateshelogicof everydainteractioron aninti-
matdocallevelwasonethatreferencethyownWest
ernbiasmorethanit exposedomesortofincongruity
in Minahasan ideologies.

Howeverapplicatiorof theidealof ethnicbrother
hooddid not alwayavepositiveeffectsat levelof
localpolitics,especiallfor thoseperceivetb beOout
siders@ theregion.Perhapsostillustrativeof this
wasanincidentthatoccurredn alocalstreetmarket
knownasPuaal Dua. Locatechearthe waterfronthbe
hind ManadoQ®rysuburbarmainstreetcalledthe
Boulevard?aaDuais moreof atypicapasar thanthe
nearbyBoulevardallcomplexwith crowdedstreets
andlabyrinthingpathsweavingn andout of small,
individuallyunboothssellingeverythinfrombootleg
CDsto fruits andvegetablet.oudandchaotic faal
Dua, whichis servicedby the localblue publictrans
port busescallednirolets, is filled with peoplesoon
aftersunseandwellinto thenight ItO®verythinghe
Boulevardwith its cleannewbuildingsandWestern

The storywe slowlypiecedtogetherwasone that
pittedcity officialsagainsthemerchantat Paa/ Dua.
The city of Manaddadrecentlyintroduceda goalto
becomethe self proclaimedOTouristCity of the
World,Gndtheneedo beanattractivelestinatiofor
EuropeanandWesternerged to the cityOdesireto
OcleanpGheareaPaal Dua wasoneof thefirsttar
getsin removingll tracesf thestreeteconomypway
fromwhatwagto beabuddingnewcenterof tourism.
When police threatenedhat they would begin to
forciblydisassembtie plywooccoveringshatmade
the merchant@sobilecartsinto aramshacklperma
nentstructurearockwasthrownin frustrationThat
wasenoughof amotivatiorfor the policeto clearthe
area by force.

SomethingeemedwrywiththecityOwillingnesso
takesuchdrastioneasure® eradicatéhisstreeimar
ket and ignite a controversythat would last well
throughthe summerQGand. Who were thesemet
chants,commonlyknown as pedagang kaki lima
(PKL), whothelocalgovernmeritadnoqualmsbout
violenthandpubliclyrelocatingndwhoinspiredittle
sympathgmonghe cityOmhabitantsThe situation
wasdisconcertingvhenjuxtapose@gainsthe focus
on regionalharmonyhospitalityand neighborliness
that wasevidentin so manyother aspect®f life in
Manado.

Therealproblemwith this particulaigroupof PKL

Themarketmadeagoodnightspotforanyon@utto
saunteor peoplewatchor to pick up afewole/i-oleh
(souvenirsjo sendhome.Howeverafterclassone
afternoomur progranheachnnouncethatweshould
avoidheareauntil furthernoticesincetherehadbeen
OriotsCearlier in the day, makingit unsafe.We
couldnCieento getanyinformatioraboutthe riots
otherthanthefactthatarocklobbedby oneof street
merchanti the areahadsparkedan unaccustomed
momenbfviolencethatthepolicehadbeeninvolved,
andthatthe marketwascloseduntil furthernotice.It
tookadayor twoin whichto sortoutwhyasmalinci
denthadswiftlymetamorphosedto somethingvith
such disturbingundertonesOur tutors and other
mentorsseemechesitantto discussthe underlying
causesandasnon-nativepeakeraiehadtroublede
cipheringhecommentariemdrumorsswirlingabout
the event.

an eyesorealthoughthat didnOhelp their caseIn-
steadjt seemedhat peopleQsderlyingdisdainfor
the situationat Paal Dua stemmedromthe factthat
mostoftheseanmerchantwerdtinerantsromthenewly
reconfiguredoropinsi Gorontald, a predominantly
Muslimcenterabouta12-hourdriveto thesouth.The
Gorontalesavereoutsidergwice over, hailingfrom
anotherregionthat wasno longerevenperipherally
connectedo Minahasapolitical affairsand outside
overtpoliticalcontrol. Thiswascertainlya factorin
localofficialOdecisiorto takesuchdecisiveandag
gressivactionto clearthemarketplacé& heiractions
exacerbateatensesituationbut mediacoveragand
nationwidescrutinycausedhe local governmento
adoptamuchmoreconciliatoryonein their dealings
with the group.

Theseeventsverenot, asit mighteasilypeassumed,
just the machinationef a Christiandominatedocal
governmentrying to quietlyrun a groupof Muslim
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merchantsut of town.Whatpeoplanvokedverand
overwhenl questionedhemdirectlyaboutthe their
approvabf relocatinghe PKL from Paal Dua wasa
sensefthedangeemanatinffomregionabutsiders,
peoplewhodidnOknowor respecthe covenanthat
MinahasanbpthChristiangndMuslimslike hadto
protectandpromotehepeacén theirhomelanddow
couldthesemen,whocameromaregionthatwasnOt
populatedby streetswheremosquesnd churches
coexispeacefullgideby side,betrustedto maintain
whatMinahasansorkedandprayedso hardto pro-
tect?Wouldtheyunderstan¢he affinitymanyMina
hasandeel with Westernerand extendthat special
sortof hospitalityto the droveof touriststhatlocals
were anxiouslyhoping would arrive?What was at
stakeasfar aslocalresidentsvereconcernedyasif
the PKL couldreallybe trustedto understandome
thingtheybelievedvasssentidgb Minahasalife,and
was worth protecting.

Theseissuegouchedon question®f faith, some
thingl heardalot abouduringmystayin ManadaNot
faithasit appliecexclusivelip anyonereligiougradi
tion, but a perseveranaaf beliefin the principleof
ethnic brotherhood,an unshakableonvictionthat
dedicatiorto this principlewould(anddoes)seeit
realizedLike anytrue faith, it is partiallyblind and
certainlynasvepverlookingverythindromthe little
inconsistencide theglaringomissionthatit encom
passed. encountereglistasmanycontraryexamples
to the slogan/orang Samua Basudara as| did com
plimentarpnesmakingt difficultattimesto under
stanchowtheyall existedn thesamauniverseButas
wesatin themayorCsficethatnight, Muslim Chris
tianandWesternealikerootingfor Dirly againsthe
odds| couldseethatdespitdts sometimesverlyop-
timisticcasbnlocalrelations| couldnotdiscounthe
beliefthatpeoplesharedn theintangibladealof Mi-
nahasahrotherhoodAt leastin thatrespectvewere
essentially all the same.

End Notes

! Bule is common Indonesian slang that refers to a white for-
eigner.

2 Minahasa is an ethnic term describing people who live in the
region of North Sulawesi, the fifth and smallest province in
Sulawesi. Minahasa also refers to a political geographical
designation that is used to describe the areas of Bitung, Manado
and Minahasa regency, three of the five administrative units in
North Sulawesi Province. Manado is the capital city of North
Sulawesi province. A number of languages are spoken in the
region including Indonesian, a Malay based creole called
Manado Malay or Bahasa Manado, Tountemboan, Toulor,
Tonsea and Tombulu. Although people may refer to village or
sub regional identities, most people identify themselves as part
of the suku Minahasa (Minahasan ethnic group).

3 The word Minahasa itself first appeared in VOC communiqué
1789 referring to a meeting of walak or regional tribal heads in
the area of North Sulawesi controlled by the Dutch, according
to historian David Henley. Henley also notes that Dutch mis-
sionaries promoted the idea of a unified regional ethnic identity
in order to unite the eight disparate tribes in the area under
Dutch control into a single unit. In Henley, D. 1993. National-
ism and Regionalism in Colonial Indonesia: the case of Mina-
hasa, Indonesia 55:91-112.

4 Local traditional dress for women

5 Indonesian term for the head covering worn by Muslim
women

¢ Taman Mini Indonesian Indah (Beautiful Indonesia in Minia-
ture) a theme park in Jakarta that has miniature replicas of
regional ethnic structures from all over the Indonesian archipel-
ago

7 Gorontalo seceded from the North Sulawesi province and
became its own province in December of 2000.
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